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MAN IS THE INHERITOR OF COSMOS 


Humanity isa great Brotherhood by virtue of the sameness of the material from which it is 
formed physically and morally. Unless, however, it becomes a Brotherhood also intellectually, it is no 
better than a superior genus of animals.—H. P. B. 


The human kingdom is the macrocosm; the 
individual man is the microcosm. 


_ Every human individual has passed, is 
passing or will pass through every single type 
of experience. Divine and demoniac, godly 
and ghostly, noble and ignoble aspects show 
themselves in each human being. In the 
blood of every man an Alexander and a Napo- 
leon, a Hitler and a Stalin abide, as in the 
brain of every man lives a poet, a philosopher, 
a statesman, an administrator, while in the 
heart of each there is a Buddha and a Christ. 
The sin and the shame of the world are every 
man’s, but to each also belongs the glory, 
the excellence and the virtue of all humanity. 
Ordinary man is unaware of the primary 
and self-evident truth of an indivisible Nature, 
_whose myriad of organs are knit together by 
the Law of Interdependence :— 


Little did the infant dream 

That all the treasures of the world were by : 
And that himself was so the cream 

And crown of all which round about did lie. 

We understand this verity a little more 
clearly when we reflect upon a particular aspect 
implicit in the truth of impartite Nature and 
the interdependence of all its parts : all types 
of sins and sacraments, all virtues and vices, 
all thoughts and feelings, all words and tongues 
are reflections of their archetypes. If the 
human Spirit did not love its child, the human 


Soul, did not sacrifice for and serve that soul, 
there would be no sacrifice of the mother for 
her child, no service of the son for his father, 
no love of the husband for his wife. If there 
did not exist the archetypal friend, we would 
not have friends and companions and comfort- 
ers on earth. Writes H. P. B. ( The Secret 
Doctrine, 1. 282 ) :— 


Occultism teaches that no form can be given 
to anything, either by nature or by man, 
whose ideal type does not already exist on the 
subjective plane. More than this; that no 
such form or shape can possibly enter man’s 
consciousness, ot evolve in his imagination, 
which does not exist in prototype, at least 
as an approximation. 

If there were no wars on the field of duty 
which is within us, there would be no family— 
feud, no. caste-strife, no class-struggle, no 
world—wars. If the individual’s greed did not 
actuate him to compete against his fellows, 
there would be no business rivalry, no social 
jealousy. Therefore Theosophy greatly empha- 
sizes self-purification and self—elevation of the 
human individual as a means to the abolition 
of crimes collectively committed by nations 
and by groups of nations. 

Here in India all true Hindus are fighting 
the curse of untouchability; also, all patriots 
are fighting the curse of communalism. 
Efforts on a large scale are being made to 
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remove these curses. 
sity individuals were to fight the spirit of un- 
touchability and of communalism within 
themselves, India would make greater progress. 
Each family would become a school if a single 
member of each family were to practise what 
he believes to be true, and to banish untouch- 
ability and communalism from his own home. 
Are there not employers who treat their 
servants as untouchables ? Are there not Hindus 
who in the bosom of the family gibe and jeer 
at Muslims ? And how many Muslims refrain 
from thinking of Hindus and others as 
Kafirs ? The most effective field for the over- 
throwing of untouchability and communalism 
is the home. Proceeding along the same line 
of reasoning, we may say that each man should 
fight on the field within himself, facing the 
devils who make a stand there. 

There is an untouchable Pariah in every 
man and in every woman in this world. His Soul 
is Pride. Pride’s trinitarian manifestation is 
Lust-Wrath-Greed. The man of sin—Papa- 
purusha—in ourselves is the only real untouch- 
able. Because we do not like to, or do not dare 
to recognize that untouchable, we fall under 
his power and he it is who makes us see the 
untouchables here, there and everywhere. It is 
to his advantage if we do not detect him, lest 
he might be dislodged! And until he is killed 
i. é., transmuted—for us outer untouchables 
will exist. 

Untouchability and communalism are not 
two different vices: they are but two types 
emanating from a single archetype. Just asa 
man can get drunk on brandy or burgundy, 
claret or champagne, vodka or absinthe, and 
there is no fundamental difference in his state, 
but only a slight qualitative one, because it is 
the alcohol common to them all which causes 
his drunkenness, so it is with the root-cause 
which is one and which manifests now as 
untouchability, now as communalism. That 
root-cause is Ahankara, Pride, which separates 
the “‘I’’ within from the Universe without. 


If with an equal inten- . 


Sometimes it is asked, ‘If the vices and the 
weaknesses have to be gone through and 
experienced, why should we fight them?” We 
have to fight a vice and to overcome a weakness 
the moment we recognize its existence. In the 
early stages of evolution, as in the case of 
children, we do not know vice. Awakening to 
its recognition we reach a stage which is higher. 
We may not know how to overcome a weakness 
or how to eradicate a vice, but seeking the 
necessary knowledge is the next step, and 
applying it is still another. Recognition of a 
weakness or a vice in any life and recognition 
of a particular vice or weakness at any stage 
of any life isanalogous to the Monad’s reaching 
the self-conscious stage of human evolution and 
coming to possess the power of self-induced 
effort. 

Illiterate aborigines do not know that it is 
wrong to thieve; semi-educated people do not 


know that it is useless and false to believe that — 


our mean feelings and wrong thoughts harm no 
one, not even ourselves; most people, including 
some students of Theosophy, do not know that 
to go through an experience does not necessari- 
ly mean learning its lesson. At each step there 
are new awakenings on the path of evolution. 
Awareness of present conditions is accompanied 
by a desire to improve them; that desire and 
the concept of improved conditions may not be 
correct and a long period is spent in acquiring 


the necessary knowledge, but at long last the 


mind learns the purpose and the goal of human 
evolution. When perversely a person indulges 
in his weakness, he opens himself to an ever- 
increasing suffering of body, of mind and of 
heart. Nature, ever merciful and beneficent, 
compels man to awaken to his errors and 
blunders, to his crimes and sins, through 
suffering; Nature’s justice is not only an admon- 
isher but also a perfect instructor. We may 
not fight, and then Nature awakens us to the 
wisdom of battling with the devil within; we 
may fight in ignorance and experience the 
despair born of failure, but nature leads us to 
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the fount of Knowledge; then we fight with. 
Knowledge, intelligence and method, and 
inner contentment deepens our insight into 
the mysteries which surround us. 


If there were a correct system of adult 
education for all, there would be a saving of 
the time now spent in useless research and 
experimentation. Humanity goes through 
avoidable suffering, for, ‘‘in sober truth, vice 
and wickedness are an abnormal, unnatural 
manifestation, at this period of our human 
writes H. P. B. Theosophy can 
help men to hasten the rate of progress, can 
aid them to avoid creating unnecessary suffer- 
ing, for its philosophy teaches what the arche- 
typal experiences are, those which are neces- 
sary to human evolution. If to give way to 
vice—and each vice is self-created—is wrong, to 
fancy that man has to pass through every 
shade of lust, every degree of wrath, every 
kind of covetousness, is also wrong. He 
need only pass through archetypal experiences. 

The Hindu institutions of the four castes 
and the four ashramas indicate what are the 
archetypal experiences necessary for every 
human soul. The Caste of the Soul bespeaks 
its stage in evolution and, taking full advan- 
tage of his position, man grows in harmony. 


In the concept of caste is implicit the profes- 


sion which a man should follow, or the method 
by which he should earn his livelihood. The 


_ ashrama of the Soul provides the field for the 
acquisition of knowledge which improves the 
Soul’s status in this life or in subsequent . 


lives. By learning well, the Brahmana Soul 
ascends toa Yogi state; or the Warrior Soul 
rises from the status of a common soldier to 


that of a high administrator or statesman or 
ruler; the petty shopkeeper advances to be a 
merchant-prince; and so on. But the castes 
and the stages are now mixed; no pure varna, 
no pure ashrama. Round Souls in square 
bodies—that is the common phenomenon. 


The system of adult education founded on 
the age-old principles of Theosophy would 
enable the men and women of the present 
cycle to determine correctly their own caste— 
their varna, the colour of their own mind- 
complexion. It would teach men and women 
to earn their livelihood as a means, not to 
acquire wealth and to strengthen the competi- 
tive spirit already strong in our civilization, 
but to acquire soul-sight, heart—-contentment 
and liberal-mindedness. It would help men 
and women to see themselves as reflections of 
Divine Ideas or Archetypes, each man, each 
woman, occupying his or her own place in the 
grand scheme of a unified cosmos. If man is 
the progeny of the ape, if the human soul is 
born of the body and the brain secretes con- 
sciousness as the liver secretes bile, if birth is 
the beginning and death the end of all, then 
it is reasonable that man should compete 
against and fight his brother, lust after flesh, 
gorge himself on food, bloat himself with drink 
and die, to be remembered no more ! 

But man is not that. He has descended 
from a high spiritual world to help the king- 
doms of matter, and he sacrifices himself for 
the greater glory of Mother Nature. In him 
there is something which responds to the call 
of the Good, the True, the Beautiful, and it 
is that which Theosophical education brings 
forth. ‘‘ Deep calleth unto Deep.” 
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THE SUBSTANTIAL NATURE OF MAGNETISM 


[ Reprinted from Lucifer, Vol. IX, p. 8, for September 1891.—EbDs. ] 


Materialists who arraign the Occultists and 
Theosophists for believing that every Force 
(so called ) in Nature has at its origin a sub- 
stantial NOUMENON, an Entity, conscious 
and intelligent, whether it be a Planetary 
(Dhyan Chohan ) or an Elemental, are advised 
to fix their attention, first of all, on a far more 
dangerous body than the one called the Theo- 
sophical Society. We mean the Society in the 
U.S. of America whose members call them- 
selves the Substantialists. We call it dangerous 
for this reason, that this body, combining in 
itself dogmatic Christianity, 7. e., the anthro- 
pomorphic element of the Bible—with sterling 
Science, makes, nevertheless, the latter subser- 
vient in all to the former. This is equivalent 
to saying, that the new organization, will, in its 
fanatical dogmatism—if it wins the day—lead 
on the forthcoming generations to anthropo- 
morphism past redemption. It will achieve 
this the more easily in our age of Science—wor- 
ship, since a show of undeniable learning must 
help to impart additional strength to belief in 
a gigantic human god, as their hypotheses, like 
those of modern materialistic science, may be 
easily built to answer their particular aim. 
The educated and thoughtful classes of Society, 
once set free from ecclesiastical thraldom, 
could laugh at a St. Augustine’s or a “‘venerable’’ 
Bede's scientific data, which led them to main- 
tain on the authority and dead letter of what 
they regarded as Revelation that our Earth, 
instead of being a sphere, was flat, hanging 
under a crystalline canopy studded with shin- 
ing brass nails anda sun no larger than it 
appears. But the same classes will be always 
forced by public opinion into respecting the 
hypotheses of modern Science—in whatever 
direction the nature of scientific speculation 
may lead them. They have been so led for 
the last century—into crass Materialism; they 


may be so led again in an opposite direction. 
The cycle has closed, and if Science ever falls 
into the hands of the Opposition—the learned 
‘Reverends’”’ and bigoted Churchmen—the 
world may find itself gradually approaching 
the ditch on the opposite side and be landed 


at no distant future in crass anthropomorphism. ~ 


Once more the masses will have rejected true 
philosophy—impartial and unsectarian—and 
will thus be caught again in new meshes of 
their own weaving, the fruitage and results 
of the reaction created by an all—-denying 
age. The solemn ideal of a universal, infinite, 
all-pervading Noumenon of Spirit, of an 
impersonal and absolute Deity, will fade out of 
the human mind once more, and will make 
room for the MONSTER-GOD of sectarian 
nightmares. 

Now, modern official science is composed—as 
at present—of 5 per cent. of undeniable axio- 
matic truths and facts, and of 95 per cent. of 
mere speculation. Furthermore, it has laid 
itself open to endless attacks, owing to its 


numerous mutually contradictory hypotheses, 


each one as scientific, in appearance, as the 
other. On the other hand, the Substantialists, 
who rank, as they boast, among their numbers 
some of the most eminent men of Science in the 
United States, have undeniably discovered and 


accumulated a vast store of facts calculated to 


upset the modern theories on Force and 
Matter. And once that their data are shown 
correct, in this conflict between ( materialistic ) 
Science and (a still more materialistic) Religion — 
the outcome of the forthcoming battle is not 
difficult to foresee: modern Science will be 
floored. The Substantiality of certain Forces 
of Nature cannot be denied—for it is a fact in 
Kosmos. No Energy or Force without Matter, 
no Matter without Force, Energy or Life—how- 
ever latent. But this ultimate Matter is—Sub- 
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stance or the Nowmenon of matter. Thus, the 
head of the golden Idol of scientific truth will 
fall, because it stands on feet of clay. Sucha 
result would not be anything to be regretted, 
except for its immediate consequences: the gold- 
en Head will remain the same, only its pedestal 
will be replaced by one as weak and as much of 
clay as ever. Instead of resting on Materialism, 
science will rest on anthropomorphic supersti- 
tion—if the Substantialists ever gain the day. 


_ For, instead of holding to philosophy alone, 


pursued in a spirit of absolute impartiality, 
both materialists and adherents of what is so 
pompously called the ‘‘ Philosophy of Substan- 
tialism ’’ work on lines traced by preconception 
and with a prejudged object; and both stretch 
their facts on the Procrustean beds of their 
respective hobbies. It is facts that have to fit 
their theories, even at the risk of mutilating 
the immaculate nature of Truth. 


Before presenting the reader with extracts 
from the work of a Substantialist—those 
extracts showing better than would any critical 
review, the true nature of the claims of ‘“‘ The 
Substantial Philosophy ’’—we mean to go no 
further, as we are really very little concerned 
with them, and intend to waste no words over 
their flaws and pretensions. Nevertheless, as 
their ideas on the nature of physical Forces and 
phenomena are curiously—in some respects only 
—like the occult doctrines, our intention is to 
utilize their arguments—on Magnetism, to 
begin with. These are wnanswerable, and we 
may thus defeat exact science by its own 
methods of observation and weapons. So far, 
we are only acquainted with the theories of the 
Substantialists by their writings. It is possi- 
ble that, save the wide divergence between our 
views on the nature of the ‘‘ phenomena-pro- 
ducing causes ’’—as they queerly call physical 
forces—there is but little difference in our 
opinions with regard to the substantial nature 
of Light, Heat, Electricity, Magnetism, etc., 
etc., perhaps only one in the form and terms 


used. No Theosophist, however, would agree 
to such expressions as are used in the New 
Doctrine : e, g., ‘‘ If its principles be true, then 
every force or form of Energy known to science 
must be a substantial Entity.”’ For although 
Dr. Hall’s proofs with regard to magnetic fluid 
being something more than ‘‘a mode of motion”’ 
are ivvefutable, still there are other “‘ forces”’ 
which are of quite a different nature. As this 
paper, however, is devoted to prove the sub- 
stantiality of magnetism——whether animal or 
physical—we will now quote from the Scientific 
Arena ( July, 1886) the best arguments that 
have ever appeared against the materialistic 
theory of modern Science. 


“To admit for one moment that a single 
force of nature, such as sound, light, or heat, is 
but the vibratory motion of matter, whether 
that material body be highly attenuated as in the 
case of the supposed ether, less attenuated as in 
the case of air, or solid as in the case of a heated 
bar of iron, is to give away to the rank claims 
of materialism the entire analogy of nature and 
science in favour of a future life for humanity. 
And well do the materialistic scientists of this 
country and Europe know it. And to the same 
extent do they fear the spread and general accept- 
ance of the Substantial Philosophy, knowing 
full well that the moment the forces of nature 
shall be recognised and taught by the schools as 
real substantial entities, and as soon as the mode- 
of-motion doctrines of sound, light, heat, etc., 
shall be abandoned, that soon will their materi- 
alistic occupation have gone for ever..... 


‘Hence, it is the aim of this present paper, 
after thus reiterating and enforcing the general 
scope of the argument as presented last month, 
to demonstrate force, per se, to be an immaterial 
substance and in no sense a motion of material 
particles. In this way we purpose to show the 
absolute necessity for Christian scientists every- 
where adopting the broad principles of the Sub- 
stantial Philosophy, and doing it at once, if they 
hope to break down materialistic atheism in this 
land or logically to defend religion by scientific 
analogy, and thus prove the substantial existence 
of God as well as the probable substantial exist- 
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ence of the human soul after death. This they 
now have the privilege of doing successfully, and 
of thus triumphantly re-enforcing their scrip- 
tural arguments by the concurrent testimony of 
nature herself. 


“We could select any one of several of the 
physical forms of force as the crucial test of the 
new philosophy, or as the touchstone of Sub- 
stantialism. But to save circumlocution and 
detail of unnecessary explanation as much as 
possible, in this leading and paramount demon- 
stration, we select what no scientist on earth will 
question as a representative natural force or so- 
called form of energy—namely, magnetism. This 
force, from the very simple and direct manifesta- 
tion of its phenomena in displacing ponderable 
bodies at a distance from the magnet, and with- 
out having any tangible substance connecting the 
magnet therewith, is selected for our purpose, 
since it has well proved the champion physical 
puzzle to modern mode-of—motion philosophers, 
both in this country and in Europe. 


‘Even to the greatest living physicists, such 
as Helmholtz, Tyndall, Sir William Thomson, 
and others, the mysterious action of magnetism, 
under any light which modern science can shed 
upon it, admittedly affords a problem which has 
proved to be completely bewildering to their 
intellects, simply because they have, unfortu- 
nately, never caught a glimpse of the _ basic 
principles of the Substantial Philosophy which 
so clearly unravels the mystery. In the light 
of these principles such a thinker as Sir William 
Thomson, instead of teaching, as he did in his 
opening address on the five senses before the 
Midland Institute, at Birmingham, England, that 
magnetism was but the molecular motion, or as 
he expressed it, but the ‘ quality of matter’ or 
the ‘ rotation of the molecules ’ of the magnet, 
would have seen ata glance the utter want of 
any relation, as cause to effect, between such 
moving molecules in the magnet ( provided they 
do move ), and the lifting of the mass of iron at 
a distance. 


‘It is passing strange that men so intelligent 
as Sir William Thomson and Professor Tyndall 
had not Jong ago reached the conclusion that 


~ 
magnetism must of necessity be a substantial 
thing, however invisible or intangible, when it 
thus stretches out its mechanical but invisible 
fingers to a distance from the magnet and pulls 
or pushes an inert piece of metal! That they 
have not seen the absolute necessity for such a con- 
clusion, as the only conceivable explanation of 
the mechanical effects produced, and the mani- 
fest inconsistency of any other supposition, is 
one of the astounding results of the confusing 
and blinding influence of the present false theo- 
ries of science upon otherwise logical and pro- 
found intellects. And that such men could be 
satisfied in supposing that the minute and local 
vibrations of the molecules and atoms of the 
magnet (necessarily limited to the dimensions of 
the steel itself ) could by any possibility reach 
out to a distance beyond it and thus pull or 
push a bar of metal, overcoming its inertia, 
tempts one to lose all respect for the sagacity 
and profundity of the intellects of these great 
names in science. At all events, such manifest 
want of perspicacity in modern physicists appeals 
ina warning voice of thunder tones to rising 
young men of this country and Europe to think 
for themselves in matters pertaining to science 
and philosophy, and to accept nothing on trust 
simply because it happens to be set forth or 
approved by some great name. 


‘‘Another most remarkable anomaly in the 
case of the physicists to whom we have here 
referred is this : while failing to see the unavoid- 
able necessity of an actual substance of some 
kind going forth from the poles of the magnet 
and connecting with the piece of iron by which 
to lift it and thus accomplish a physical result, 
that could have been effected in no other way, 
they are quick to accept the agency of an all- 
pervading ether (asubstance not needed at all 
in nature) by which to produce light on this 
earth as mere motion, and thus make it conform 
to the supposed sound-waves in the air! In this 
way, by the sheer invention of a not-needed 
material substance, they have sought to convert 
not only light, heat, and magnetism, but all the 
other forces of nature into modes of motion, 
and for no reason except that sound had been mis- 
taken as a mode of motion by previous scientists. 
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| a will lift a distant bar of iron. 
| rotation of the sun’s molecules just as easily 
) produce light at a distance ? 
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And strangé to state, notwithstanding this sup- 
posed ether is as intangible to any of our senses, 


_ and just as unrecognised by any process known 


to chemistry or mechanics as is the substance 
which of necessity must pass out from the poles 
of the magnet to seize and lift the bar of iron, 
yet physicists cheerfully accept the former, for 


3 which no scientific necessity on earth or in heaven 
_ exists, while they stolidly refuse to recognise the 


latter, though absolutely needed to accomplish 
the results observed! Was ever such inconsis- 
tency before witnessed in a scientific theory ? 


“ Let us scrutinize this matter a little further 
before leaving it. If the mere ‘rotation of mole- 
cules’ in the steel magnet can produce a mechan- 
ical effect on a piece of iron at a distance, even 


through a vacuum, as Sir William Thomson 


asserts, why may not the rotation of the mole- 
cules of the sun cause light at a distance without 
the intervening space being filled up with a jelly- 
like material substance, of ‘ enormous rigidity, ’ 
to be thrown into waves ? It must strike every 


_ mind capable of thinking scientifically that the 


original invention of an all—pervading ‘ material, ’ 


» ‘rigid,’ and ‘inert’ ether, as the essential cause 


of light at a distance from a luminous body, was 
one of the most useless expenditures of mechan- 
ical ingenuity which the human brain ever 
perpetrated—that is, if there is the slightest truth 
in the teaching of Sir William Thomson that 
the mere ‘rotation of molecules’ in the magnet 
Why cannot the 


“Should it be assumed in sheer desperation 
by the mode-of—motion philosophers that it is 
the ether filling the space between the magnet 
and the piece of iron, which is thrown into vibra- 
tion by the rotating molecules of the steel, and 


ae which thus lifts the distant iron, it would only 


be to make bad worse. If material vibration in 
the steel magnet, which is wholly unobservable, 
is communicated to the distant bar through a 
material substance and its vibratory -motions, 
which are equally unobservable, is it not plain 
that their effects on the distant bar should be of 
the same mechanical character, namely, unobser- 


ito 


vable ? Instead of this the iron is lifted bodily 
and seen plainly, and that without any observed 
tremor, as if done by a vibrating ‘jelly’ such as 
ether is claimed to be! Besides, such bodily 
lifting of a ponderable mass is utterly incongruous 
with mere tremor, however powerful and observ- 
able such tremor or vibration might be, accord- 
ing to every principle known to mechanics. 
Common sense ought to assure any man that 
mere vibration or tremor, however powerful and 
sensible, can pull or push nothing, It is impossi- 
ble to conceive of the accomplishment of such a 
result except by some substantial agent reaching 
out from the magnet, seizing the iron and forcibly 
pulling and thus displacing it. As well talk of 
pulling a boat to the shore without some rope 
or other substantial thing connecting you 
with the boat. Even Sir William Thomson 
would not claim that the boat could be pulled by 
getting up a molecular vibration of the shore, or 
even by producing a visible tremor in the water, 
as Dr. Hamlin so logically shewed in his recent 
masterly paper on Force. ( See Microcosm, Vol. V., 


p. 98 ). 


“Tt is well known that a magnet will lift a 
piece of iron at the same distance precisely through 
sheets of glass as if no glass intervened, The con- 
firmed atheist Mr. Smith, of Cincinnati, Ohio, to 
whom we referred in our papers on Substantialism, 
in the Microcosm ( Vol. III., pages 278, 311 ), was 
utterly confounded by this exhibition of the sub- 
stantial force of magnetism acting at a distance 
through impervious plates of glass. When we 
placed a quantity of needles and tacks on the 
plate and passed the poles of the magnet beneath 
it, causing them to move with the magnet, he saw 
for the first time in his life the operation of a real 
substance, exerting a mechanical effect in displac- 
ing ponderable bodies of metal in defiance of all 
material conditions, and with no possible material 
connection or free passage between the source and 
termination of such substantial agency. And he 
asked in exclamation, if this be so, may there 
not be a substantial, intelligent, and immaterial 
God, and may I not have a substantial but im- 
material soul which can live separately from my 
body after it is dead ? 
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‘‘He then raised the query, asking if we were 
certain that it was not the invisible pores of the 
glass plate through which the magnetic force found 
its way, and therefore whether this force might not 
be a refined form of matter after all ? He then 
assisted us in filling the plate with boiled water 
on which to float a card with needles placed there- 
on, thus to interpose between them and the mag- 
net the most imporous of all knowngpodies. But 
it made not the slightest difference, the card with 
its cargo of needles moving hither and thither as 
the magnet was moved beneath both plates and 
water. This was sufficient even for that most 
critical but candid materialist, and he confessed 
that there were substantial but immaterial entities 
in his atheistic philosophy. 


“Here, then, is the conclusive argument by 
which we demonstrate that magnetism, one of the 
forces of nature, and a fair representative of all 
the natural forces, is not only a real, substantial 
entity, but an absolutely immaterial substance :1 
thus justifying our original classification of the 
entities of the universe into material and immate- 
rial substances. 


“1. If magnetism were not a real substance, it 
could not lift a piece of metal bodily at a distance 
from the magnet, any more than our hand could 
lift a weight from the floor without some substantial 
connection between the two. It is a self-evident 
truism as an axiom in mechanics, that no body 
can move or displace another body at a distance 
without a real, substantial medium connecting the 
two through which the result is accomplished, 
otherwise it would be a mechanical effect without 
a cause—a self-evident absurdity in philosophy. 
Hence, the force of magnetism is a real, substan- 
tial entity. 


“2. If magnetism were not an immaterial sub- 
stance, then any practically imporous body inter- 
vening between the magnet and the attracted 
object would, to some extent at least, impede the 


I This is a very wrong word to use. See text.-H. P. B. 


passage of the magnetic current, which it does not 


do. If magnetism were a very refined or attenuat- 


ed form of matter, and if it thus depended for its 
passage through other material bodies upon their 
imperceptible pores then, manifestly, some differ- 
ence in the freedom of its passage, and in the con- 


} 


sequent attractive force of the distant magnet 


should result by great difference in the porosity of 
the different bodies tested, as would be the case, 
for example, in forcing wind through wire—netting 
having larger or smaller interstices, and conse- 
quently offering greater or less resistance. Whereas 
in the case of this magnetic substance, no differ- 
ence whatever results in the energy of its mechani- 
cal pull on a distant piece of iron, however many 
or few of the practically imporous sheets of glass, 
rubber, or whatever other material body be made 
to intervene, or if no substance whatever but the 
air is interposed, or if the test be made in a perfect 
vacuum. The pull is always with precisely the 
same force, and will move the suspended piece of 
iron at the same distance away from it in each 
and every case, however refined and delicate may 
be the instruments by which the tests are 
measured. ”’ 


The above quoted passages are positively. 


unanswerable. As far as magnetic force, or 
fluid, is concerned the Substantialists have 
most undeniably made out their case; and 
their triumph will be hailed with joy by every 
Occultist. It is impossible to see, indeed, how 
the phenomena of magnetism—whether terres- 
trial or animal—can be explained otherwise than 
by admitting a material, or substantial magnetic 
fluid. This, even some of the scientists do not 
deny—Helmholtz believing that electricity 
must be as atomic as matter—which it is 
( Helmholtz, ‘ Faraday Lecture”). And, 
unless Science is prepared to divorce force 
from matter, we do not see how it can support 
its position much longer. 
(To Be Concluded ) 


— 
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QUESTIONS ANSWERED 


“Let us compare all things, and, putting 

aside emotionalism as unworthy of the 
logician and the experimentalist, hold fast 
only to that which passes the ordeal of 
ultimate analysis.’’-—H.P.B. 


fra azaatye gar: Rear qetar | 
Teg Ara caress freareg Rewearat: ii 


“Ah! the wonder of the Banyan Tree. 
There sits the Guru Deva, a youth, and 
the disciples are elders; the teaching is 
silence, and still the disciples’ doubts are 
dispelled.”’ 


[The following answer by Mr. W. Q. Judge is 
reprinted from The Theosophical Forum for 
December 1892, p. 10.—EDs.] 


Q. Can an Adept who has never studied 
music, but who has the wonderful powers (to 
us, omnipotent) ascribed to him by Theosophi- 
cal books, go to a piano for the first time and 


___ play one of Beethoven’s symphonies ? There 


has been a debate upon this point with unsatis- 
factory conclusions. 


Ans. ‘The question discloses in its conclud- 
ing words that some persons, presumably 
Theosophists, have wasted valuable time in a 
debate upon a point wholly trivial just now. 
What possible use to the Society or to Human- 
ity would this debate upon pianos and Adepts 
have or even lead to ? None that I can see. It 
is like wasting time and energy in destroying 
Nature’s works. And I would like to ask if the 


5 _ debaters on this matter have such a knowledge 


of the doctrines of Karma, Reincarnation, and 
the Sevenfold Constitution as to be able to 
impart them to anxious inquirers. If not, then 
the debate on the pianos and Adepts was time 
worse than wasted. 


The piano is a false instrument with an 
entirely false scale, as all musicians know. It is 
therefore perfectly mechanical. Yet we see that 


Blind Tom from birth almost can use this 
mechanical false instrument. Therefore the 
playing of it by him brings up the question of 
coordination between an ordinary brain and 
body and mind. If the querents know some- 
thing of those questions first and foremost, then 
they will be qualified to see how an Adept 
might play a piano although never in this life 
having learned to do so. This enters deeply 
into the nature of man’s sevenfold constitution. 
For if uneducated Blind Tom could do it, why 
not an Adept? And if this be so, how can an 
Adept do so ? I affirm my thorough belief that 
an Adept—of the degree evidently in view in 
the question—can do all and more than the 
question asks. For by the aid of elemental 
forces he could play on the piano in this century 
even if he had never, in any incarnation, 
seen or heard of one. But having replied in the 
affirmative, what good does the reply do unless 
it is in a discussion regularly and intelligently 
pursued upon those doctrines, the truth of 
which must be shown before one passes to a 
discussion of trivialities ? 


Mundane experience is said to be corroborating 
the wisdom of the ancients in regard to the value 
of incense and fumigations. The Lancet, the Brit- 
ish medical magazine, commenting on the claim 
that the burning of incense in the air-raid 
shelters not only does away with disagreeable 
odours but also destroys many kinds of nose and 
throat germs, remarks, 


It is a strange turn of the wheel which has 
revealed antiseptic properties in the odour of sanctity. 


Odours have properties to soothe or to stim- 
ulate; and there are incenses which are useful in 
driving away elemental creatures which are agents 
of foul smells, as there are incenses which attract 
beneficent influences. Indiscriminate use of pow- 
ders and sticks is unwise as students of Occultism 
can well understand by grasping what is implicit 
in the remarks on p. 565 of Vol. I of The Secret 
Doctrine. 
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ON EDUCATION 
A MESSAGE FROM THEOSOPHY SCHOOL 


{ On Saturday the 26th of April Theosophy School for Children of Bombay held a special meeting 


entirely planned and conducted by the children. 


selves were all suggested and carried out by the children. 


Readings, subjects for talks and the talks them- 


The chairman naturally was one of the 


pupils and we print below the text of his closing remarks on Education.—Ebs. ] 


Every year, day in, day out, millions of 
students go to hundreds of schools and colleges 
where Education is, so to speak, poured into 
them. 

But how many retain any of it? How 
many may be said to be truly educated ? For 
how many is education but a thin hypocriti- 
cal veneer which comes off at the slightest 
scratch from Life ? Why is it, then, that so 
few of us may be said to be truly educated ? 
There must be something wrong somewhere. 
But where does the blame lie ? 


Is it in our imperfect educational system— 


the competition basis, the over-specialisation, 
the lack of synthesis ? Well, if it is, then one 
solution would be to change our educational 
system. But that sounds rather radical, and 
is certainly not in the power of each one of 
us. And as this is to be a practical talk, we 
would prefer rather to set out what we con- 
sider to be the aim of education, and how to 
attain it NOW, within the structure of our 
present system and despite its defects. So 
let us be generous and believe that our edu- 
cators are conscious of the existing imperfec- 
tions and are trying to get rid of them. And 
let us start looking elsewhere for the blame. 


Fortunately, no home is complete without 
a mirror. Take a good look at yours and you 
will see there who exactly is the most to 
blame. A teacher can only help you and 
guide you, he cannot do your work for you. 
A child will fall down many times, and many 
times will he have to get up and balance him- 
self on his little legs, all by dint of his own 
efforts, only to fall down again—for thus only 


will he learn to walk. Nobody will learn to 


walk for him and nobody will walk the path. 


of Life for you. No one who really wishes to 
educate himself need be hindered by any 
obstacles except those he sets up against him- 
self. For it 7s im the power of each one of us 
to educate himself, and only in so doing will 
the aim of Education be finally attained. 

But what is this aim ? 
one should be educated—a wide term, meaning 
that everyone should be taught or should 
learn how fo live fully, rightly, and as one of a 
great human brotherhood. 


Now, that phrase, ‘to live fully,’ 


It is that every- 


which so F 


well expresses what we mean, has been so — | 


often misused that it has lost its true meaning. 
To live fully is, we may say, to accept life 
joyously and understand its forces—and 


having understood them, even more important | 


is to act in accordance with them. And in 
so acting, we must always keep in mind that 
we are all part of a universal brotherhood 
of man, so that when we act, we should act 
rather in terms of other people than in terms 
of ourselves. 


This process of education which leads to 


full living consists of three processes. First. 


the innate wisdom of the soul must be educed. 
Everyone possesses an innate wisdom, a power 
to understand, to do’good, a capacity for 
truth, a power of wisdom and creation. This 
innate power it is that education must draw 
out so that we may see it and realise that we 
possess it. This can be done through Nour- 
ishment. Nourishment of the Body, the 
Mind and the Heart: and let us remember 


“te us ee oy 
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. the Heart is the most important and 
whatever nourishment you take, whether for 
Bihe Body or the Mind, remember that some 
“of it at least, the best part of it, must lodge 
| inthe Heart. Thirdly, this nourishment must 
be a continual flow, the reservoir must be 
filled whenever you get a chance, as the camel 
_ drinks, so that you will have in you a never- 
failing fount to help you across the sandy, 

. es Tdesert patches in Life. 


ie Now we have just said that we must 
"understand the forces of Life and act accord- 
ing to them; that we must see the universal 
| _ behind the particular, and that innate wisdom 
_ of your souls must be educed. ‘‘But,’’ you ask, 
7 al am I, a mere individual, a school-boy, 
going to do all these fine, high-sounding 
eS 2” Tt is both much harder, and much 
_ easier than you suspect. 


i The first step is EnTHustasm. Be enthusi- 
estic about whatever you learn. Take a lively 
| interest in it, enjoy learning it, do it for the 
f ee Bian of the thing. Don’t just learn it up as 
¥} you would swallow medicine, but learn it joy- 
_ ously; not for a stuffy examination, but for 
) _ yourself. Think about it, read about it, discuss 
| it with your friends outside class hours; for 
this is really the best way to understand a 
i} subject and get further ideas on it, which 
| won't happen, if, as soon as the bell rings, you 
} shut your books with a slam and send it right 
fe out of your head. That way you will only 
)) make yourself hate the subject, when you 
2 should be taking pleasure in thinking about it 
| = and other things connected with it. 


@ Enthusiasm will make you self-reliant. 
T For you will Soon know that to understand 
a subject and make it ‘interesting, you must 
always rely on your own enthusiasm and only 
sometimes on that of others. Enthusiasm will 
t+ also make you charitable and compassionate, 
_ for a fine, effervescing enthusiasm will make 
| the i imagination flare up, will bring penetra- 
tion and sympathy, deep understanding and 
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humour, and this will make you tolerant of the 
faults of others. A burning enthusiasm will 
kindle in any one his essential humanity and | 
light up his inborn hunger to create, which — 
things it is the final business of Education to 
educe. 


And if you bubble over with enthusiasm 
for any subject, you will find that after a very 
short time, that subject will bubble over 
with Life and Meaning for you. 

For after a while, you will not only know 
things ( which is quite important ), but you 
will start feeling, understanding and interpret- 
ing them (which is much more important). Thus 
when you are reading a great work of litera- 
ture, you will feel and truly understand or 
grasp what a great man wanted you to feel, 
and perhaps a little more because you are you. 


And here perhaps we come to the most 
important part of education. For in feeling 
and understanding a thing, you make it part 
of yourself; and this is really one of the aims of 
living—to make the true, the good and the 
beautiful things around you a part of yourself. 
That is ASSIMILATION, and even further the 
putting into action in your own life of the re- 
sults of this assimilation. 


The first step in assimilation is Thinking. 
It was Arnold Bennett who said that if a man 
does not spend at least as much time thinking 
about what he reads as he does reading it then 
he is merely insulting the author. This is one 
of the greatest faults we can find with our- 
selves today. How many of you think about 
what you read? I know that some of you 
spend at least an hour in preparing the Satur- 
day reading; but how much time, if any, do 
you spend in thinking over it? And when 
you hear the short explanatory platform-talk 
on the following Saturday, does it mean any- 
thing to you? Does it clear up any little 
point over which you had thought and thought, 
and thought and yet were not quite sure of ? 
Does all this happen to you ? If not, we are 
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afraid we shall have to say with Arnold Ben- 
nett, that you are merely insulting the authors 
‘of the books you read, which at the very least 
is a very foolish and ungenerous thing to do 
to minds and souls far greater than your own. 


Just thinking is not enough, you must 
review the results of your thinking, and it is 
a very good idea to write these results down. 
But even this is not quite enough; for you 
must classify or arrange the results of your 
thinking. You must add the knowledge acquir- 
ed to the older knowledge which you already 
possess and you must add it in a connected 
fashion. It isasif you had an outline map 
or chart in your mind, which you fill in at 
the proper places with the newly acquired 
knowledge; so that you get a bird’s—eye view 
of all your knowledge, its different branches 
and the connections between them. This is 
known as synthesising, and is one of the most 
urgently needed processes for the present sum 
total of knowledge which is straying about 
haphazardly in our world today. 


The third and most important step of 
assimilation is that of making what you have 
thought about a part of your own life, or 
rejecting it. How many of you do this? You 
have just read a paragraph on charity and 
justice and you look despisingly on a poorer 
man than yourself. You just read Marcus 
Aurelius on tolerance and brotherhood and 
you promptly go and fight with your friend. 
You have just read in a grand tragedy of 
Hardy’s of the cleansing fire of patient endu- 
rance and suffering, and you raise a fisher- 
man’s din shouting at your servant because 
he keeps you waiting five minutes for your 
cold drink, with all this infernal heat about ! 
Now, you say, that is being absurd; that is 
mixing the sublime with the ridiculous. After 
all these are such little things in life; and do 
we actually dare compare them with the great 
things? Yes. For it is only in the little things 
of Life that you will be able to show how far 


mn OM pete 


* 
you have understood the great things. After 
all, aren’t your life and my life such puny — 
little things? And yet are they not at the 
same time things so infinitely great ?—And it 
is only in paying attention to your little life 
that you will make it a greater life. Remem- 
ber also, that when you put part of a great 
man’s work (such as Shakespeare’s for example) 
into your own life, you are putting part of his 
life into yours, and as his life was great, yours 
becomes proportionately great too. And by 
great we do not mean famous but noble, ideal, 
full-souled. Therefore, thinking and assimi- 
lation of the right things will make you great- 
er, more self-reliant, more charitable and 
compassionate. 


But what is the result of all this assimila- 
tion ? We think the result will be CREATION. 
You will feel the urge to create. After reading 
a beautiful line of poetry or seeing a beautiful - 
sight you feel something surging up withi 
you, which tells you to create somethi 
equally beautiful. Here lies the greatest res- 
ponsibility; for now you are educating, you 
giving out part of your life for others to ap- — 
propriate—and what you give out must be good 
and not bad, beneficial and not harmful. It is 
here that the results of your assimilation will 
be tested; how far you have understood the 
forces of Life, how far this has made you 
charitable, self-reliant, compassionate. And — 
it is in creating, that you consciously join up 
with the great brotherhood of humanity and 
do something for it after all it has done for 
you. 


Let us review the steps we have put for- 


ward. It is all just like a meal*the mieal of 
Life. 


Enthusiasm. If you like and relish the food 
you eat, you will make a far better meal of it. 
Assimilation or Digestion, consisting of (1 ) 
Thinking over or chewing your food, (2) The 
proper distribution—sending your food by the 
right channels to the right parts of your body 


} This makes him self-reliant as well. 
‘he is not asked to accept any views dogmat- 
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| and (3) Making it part of your body. And 
thirdly, Creation. 


Now, we do not know whether you have 


} noticed it but what we have been aiming at is 
} the fact that our Saturday school fulfills all 
| these conditions which make for true education. 


Enthusiasm first. Here we discuss those 
subjects which happen to interest the students; 
we do not have any set text-books and we 
have no syllabus, nobody can say what the 
work to be done will be, except the students 
who create their own questions and help each 
other to answer them. This does not mean 
that we avoid questions which may not interest 
us, but that we link up these questions with 
subjects which do interest us and so make 


; them interesting. It can therefore be said 
}) quite fairly that all the students of this school 


are enthusiastic about their work; no one forces 


| them tocome here, they come of their own 
1} ‘accord because they wish to. 


_ As the opinion of each student is asked, 


) and as all the students co-operate to answer 
} a question asked by one of them, each student 


is forced to think by himself on the subject. 
Then 


ically, but rather to think over them and 


+ see if he can accept them for himself. We 
§ discuss any and all subjects, not for an exam- 
j ination, but for ourselves. 
i are not discussed haphazardly but in a con- 
nected scheme, showing how each dovetails 


These subjects 


with the rest. 
As for the last and the most important 


_ step of assimilation—that of making what you 
have learnt a part of yourself and acting in 


accordance with it—that must largely depend 
upon yourself. But then Saturday school in 
making you think on the problems of life 
makes you realise that you should make what 
you have learnt part of yourself and shows 
you how to do it. And it is much easier doing 


oa 


something when you know what you have 
to do. 


And as to creation ? Does the school help 
us to create ? Of course it does. Do you not 
create your own questions and your own 
answers, and your own platform talks? Be- 
sides we have just said that in creating it is 
most important that we should only create 
that which is beneficial and not that which is 
harmful, and does not Theosophy School teach 
you to distinguish between what is beneficial 
and what harmful ? And though all of you 
may not. realise it, does not the Saturday 
school make you think about everything and 
fill you brimming with thoughts and ideas 
which you can pour into creative tasks outside 
the Saturday school ? 


For the methods followed in Theosophy 
School are the methods of life itself. Is not 
Life an eternal flow of questions created by 
ourselves and which can be answered by our- 
selves alone ? And remember that though 
we meet only on Saturdays, this is the School 
of Life, where every day is a class-room. So 
though we are not to meet for the next few 
Saturdays do not lose touch with your work, 
your friends and companions, your problems 
and discussions. Work enthusiastically in 
your daily class—rooms. 


And when you come back, come back with 
the satisfaction of work joyously done and let 
us hope well done, long thought over. Come 
back from these holidays with a little more 
order in your thoughts and knowledge, come 
back overflowing with new ideas, new ques- 
tions, new answers. But especially come back 
with the feeling of having achieved something 
and not merely wasted your time away, and 
the best way to be sure that you have achieved 
something is to write it down. And you will 
find that you have been learning to live fully, 
and did we not say at the beginning that this 
was the ultimate aim of education ? 
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IN THE LIGHT OF THEOSOPHY 


India’s great poet, Dr. Rabindranath Tagore, 
sees assistance to self-knowledge and inspiration 
to self-sacrifice as the primary functions of educa- 
tion. This is a Theosophical concept. In the 
Convocation Address which he sent to be read at 
the Gurukula University, Hardwar, on April 11th, 
he deplored 

the feebleness of stimulation in our academic training 

for the forming of the individual mind, so that it may 

comprehend the larger mind of the country. Until 

India. becomes fully distinct in our mind, we can never 

gain her in truth, and where truth is imperfect, love 

can never have its full sway. 


We love to talk about politics and economics; we are 
ready to soar into the thin air of academic abstractions, 


or roam in the dusk of pedantic wilderness; but we © 


never care to cross our social boundaries and come to 
the door of our neighbouring communities, personally 
enquire how they think and feel and express them- 
selves and how they fashion their lives. 


Education fails unless it inculcates the love of 
one’s neighbour and the feeling of mutual inter- 
dependence and brotherhood. 


Dr. Tagore’s implication is just. How can we 
come to the love of collective humanity except 
through the love of our country, or to the latter 
except through the love of neighbours, who are 
as much a part both of our country and of hu- 
manity as we are ourselves ? 


On the anniversary of the birth of Shri 
Sankaracharya, which this year fell on 1st May, 
Dr. R. Naga Raja Sarma contributed to The Hindu 
an analysis of the opinion held by that great 
thinker about the race of men. According to 
Dr. Sarma that opinion was not high. 


There is absolutely no difference between the be- 
haviourism of man and the behaviourism of animals 
when confronted with characteristic situations, 
observes the Acharya emphatically and unmistakably. 
Thus, if life, or existence is viewed or evaluated 
strictly in terms of food, sex, sensual joy and sorrow, 
there is absolutely no escape from the conclusion that 
human existence aS we see it at the present day is 
practically the same as animal existence. 


Dr. Naga Raja Sarma states that Sankara 
must have clearly realized that metaphysics and 


soul discipline would never interest the multitude. 
On the other hand he thinks that 


the spectacular success of Dictators and Total- 
itarians is sure to produce a dazzling and blinding 
effect. 


What then is the way out ? 


It is only some few who are prepared to undergo 
the necessary spiritual discipline to rise above the 
level of animality. In cognitive, emotive, and con 
ative endeavour, man must be prepared to change his 
outlook, alter his methods, and control his mind. What 
is required is a psychological transformation of the 
basic mentality. No reservations and safeguards have 
any place in Sankara’s spiritual state. The way out 
is to arrest by planned programme of spiritual discipline 
the incessant flow of mental energy towards extern 
environment, and direct it along the subterranear 
and subliminal channels of progress and development. 


The great mission of Theosophy is to teach 4 


the animal man to be a human man; but H. P. B. 


also recognised that, study and practice of the 


Esoteric Philosophy by the masses not 


possible, they need practical guidance and support 
from ‘‘the natural leaders of the masses, those ~ 
whose modes of thought and action will sooner — 
And to_ 


those leaders metaphysics and mysticism are of 


or later be adopted by those masses. ’”’ 


vital importance. 


It is only by means of the philosophy that an 
intelligent and educated man can avoid the intellect- 
ual suicide of believing on blind faith; and it is 
only by assimilating the strict continuity and logical 
coherence of the Eastern, if not esoteric, doctrines, 
that he can realize their truth. 


The masses can and should be taught (1) Uni- | 
versal Unity and Causation; (2) Human Solidarity; © 


(3) the Law of Karma; and (4) Reincarnation. 
‘These are the four links of the golden chain 
which should bind humanity into one family,” 


And writing of leaders and masses reminds us 
of the pointed warning recently given by the Rt. 
Hon. V. Srinivasa Sastri, In India, he felt, 


that public virtue was at a very low ebb and what 
might be called public vice was in the ascendent. 


i 
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The very high standard of life lived by I India’s 
great leader Gandhiji and the precepts he has 
_ been teaching to the people for over a quarter of 
a century seem to have stirred human weak- 
nesses and brought them to the surface. Be- 
lievers in and even devotees of Gandhiji have not 
been able to practise what he and even they 
preach, because no deliberate effort to discipline 
the  feeling-mind, Kama-Manas, has_ been 
made. Of course, there are exceptions; also 
outside the fold of Gandhiji there are leaders—the 
Rt. Hon. Sastri himself is a shining example—who 
have inspired many to educate themselves. But 
no definite effort, on a well conceived plan, has 
} been made to educate the adult to discipline 
himself for the right type of human service. This 
is the chief aim of the United Lodge of Theos- 
) ophists; among its Associates are those who are 
) attempting to make caprice their slave and the 
perfection of their souls a grand object, and they 
‘aspire to consecrate themselves as servants of 
humanity. 
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a Dr. Alexis Carrel, the celebrated author of 
Man, the Unknown, believes in prayer as ‘‘ a force 
as real as terrestrial gravity.’ In an article in 
The Reader’s Digest for March 1941 on “ Prayer 
y Is Power, ” he defines prayer as ‘“‘ the effort of 
; : man to reach God ”’ and, though he goes farther 
} than the Theosophist could in attempting to 
| 4 ‘ascribe attributes to the goal of prayer, he con- 
| cedes that it 
| 4 always remains hidden to intelligence. For both 
‘ } language and ae fail when we attempt to describe 
| ~—— God. 
He repudiates ordinary petitionary prayer. 
«We must never summon God merely for the 
gratification of our whims. “’ 


The editorial note refers to the many 
_ “miracles ”’ of faith which Dr. Carrel has witness- 
- ed at Lourdes; he “ will never forget seeing a 
cancerous sore shrivel to a scar before his eyes. ”’ 
He refers in this article to ‘‘ miracles ’’ wrought 
by prayer, but he maintains that 

aconstant, quieter miracle takes place hourly in the 


hearts of men and women who have discovered that 
Preyer supplies them with a steady flow of sustaining 
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power in their daily lives....Prayer should be regard- 
ed as practice of the Presence of God....It is mean- 
ingless to pray in the morning and to live like a 
barbarian the remainder of the day. True prayer is 
a way of life. 


This is all very true of prayer in the sense of 
“* communion ’ and simultaneous action in unison 
with our ‘ Father in secret, ’”’ but where, outside 
of the teachings of Theosophy, unless it be from 
his own intuition, can Dr. Carrel have gained the 
realization which he expresses thus :— 


Prayer is not only worship; it is also an invisible 
emanation of man’s worshipping spirit—the most 
powerful form of energy that one can generate. 


H. P. B.’s statement in Isis Unveiled (1, 434 ) 
is illuminating in this connection :— 


Prayer opens the spiritual sight of man, for prayer 
is desire, and desire develops wILL, the magnetic ema- 
nations proceeding from the body at every effort— 
whether mental or physical—produce self—magnetiza- 
tion and ecstasy. 


The clue to the efficacy of prayer lies partly 
in the fact stated in the last of the ‘‘ Ten Items ” 
of Isis Unvetled—the ubiquitous presence of a 
common vital principle and the controllability 
of that principle by the developed human will. 
But prayer, like every other force, may be turned 
to good or evil purposes. There is prayer for 
the destruction of one’s enemies, which H. P. B. 
pronounces “‘ black magic of the worst kind, con- 
cealed like a demon ‘Mr. Hyde’ under a sancti- 
monious ‘ Dr. Jekyll.’ ”’ It is the same magnetic 
emanation or vital fluid as in the case of true 
prayer. 


The death-dealing bolt projected in an instant of 
fierce anger or at the climax of long—festering hate; the 
blessing wafted from a grateful or benevolent heart; 
and the curse hurled at an object—offender or victim— 
all have to pass through that universal agent, which 
under one impulse is the breath of God, and under 
another—the venom of the devil. 


The New Yorker, followed by a considerable 
portion of the world’s press, finds very facetious 
the ‘‘ doll magic” being practised against Hitler 
by a group in Washington. Some twenty people 
are reported to be holding weekly meetings to 


128 


stick pins into a doll representing Hitler, to the 
accompaniment of ‘‘ vicious, repetitive, singsong 
doggerel. ”’ 


This type of ‘‘ hexing”’ was a feature of the 
Salem witchcraft of two centuries and a half 
ago. The Narrative of Deodat Lawson, quoted in 
Isis Unveiled (1, 361 ) mentioned that some of 
those accused of witchcraft had confessed that to 
afflict their victims they had “‘ pricked pins into 
poppets, made with rags, wax, and other materials.” 


William Seabrook, whose books report his 
studies of jungle sorcery and who furnished on 
request the directions for this ‘‘ hexing ”’ practice, 
is reported to attribute the efficacy of the rite 
in jungle witchcraft to the fact that “the victim 
gets wind of it and worries himself into a poor 
spell, if not into his grave.’ ‘‘ The main thing, ” 
it is claimed, ““ is that as many people as possible 
do it, and that Hitler learns it’s being done. ”’ 


There is no doubt that the psychological factor 
may play its part. It may even be the chief or 
the only part where, as here, the ignorance of the 
amateur sorcerers robs their malevolent motive of 
full effectiveness. But sorcery with knowledge 
works, whether the victim is conscious of it or not. 


H. P. B. declares in her article on ‘‘ Animated 
Statues, ’’ reprinted in The Theosophical Movement 
for January 1940 (Vol. X, pp. 37-8) that 


_ the likeness of any person, in whatever form and mode, 
of whatever material, may be turned into a deadly 
weap against the original by a veally leayned practi- 
tioner of the black art. Legal authorities during the 
Middle Ages, and even some of 200 years ago, were not 
wrong in putting to death those in whose possession 
small wax figures of their enemies were found, for it was 
muvdey contemplated, pure and simplz....The astral 
body of a living person, of one unlearned in occult 
sciences may be forced (by an expert in magic ) to 
ahimate, or be drawn to, and then fixed within any 
object, especially into anything made in his likeness, a 
portrait, a statue, a little figure in wax, &c., And as 
whatever hits or affects the astral reacts by repercussion 
on the physical body, it becomes logical and stands to 
reason that, by stabbing the likeness in its vital parts— 
the heart, for instance—the original may be sympa- 
thetically killed, without any one being able to detect 
the cause of it. 


H. P. B. wrote Isis Unveiled over sixty years 
ago ‘to correct the erroneous opinions concerning 


* 


“magic art” and she adduced weighty proofs that 
the basis of magic was and is a profound and 
exhaustive knowledge of natural law, 


a thorough familiarity with the occult faculties of 
everything existing in nature, visible as well as invisi- 
ble; their mutual relations, attractions, and repulsions; 
the cause of these, traced to the spiritual principle 
which pervades and animates all things; the ability to 
furnish the best conditions for this principle to mani- 
fest itself. (Isis Unveiled, I, 244) 


How little the West has advanced from the 
superstition that confounded magic with jugglery 
and thimble-rigging comes out in an article on 
‘Magic in Modern Politics” (The Hibbert Journal, 
January 1941) in which Prof. A. D. Ritchie, 
Professor of Philosophy in Manchester University, 
by way of introduction to his study of hocus- 
pocus in politics, defines magic as “‘a sham kind 
of science.” Every Theosophist would condemn 
as vehemently as he does that to which he affixes 
the quite erroneous label of ‘‘a magical belief,” 
namely ‘‘a belief about relations of cause and 
effect which is based solely upon desire, wish or 
fancy, and not upon evidence or any scientific 
principle.” Naturally faith in “magic” thus 
defined soon disappears, as he claims, wherever 
there is definite knowledge of causal relations 
and efficient control of causes, but the magic 
which Theosophy defends depends upon a knowl-_ 
edge of causal relations far broader and deeper 
than the modern scientist’s, who bases his reason- 
ing on the single arc of the great circle that 
falls within the range of sense perception. 


Would Professor Ritchie deny that there may 
be laws once known which modern science has 
yet to rediscover ? 


“Tt is an insult to human nature,”’ as H. P. B. 
declares, ‘‘ to brand magic and the occult science 


with the name of imposture.”’ 
x 
To believe that for so many thousands of years, 
one-half of mankind practiced deception and fraud on 
the other half, is equivalent to saying that the human 
race was composed only of knaves and incurable idiots. 


The Magic which is spiritual wisdom is the 


poles apart from the magic of Professor Ritchie’s 
fancy. . 
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DECLARATION 


HE policy of this Lodge is independent devotion to the cause of Theosophy, without pro- 

fessing attachment to any Theosophical organization. It is loyal to the great founders of 
the Theosophical Movement, but does not concern itself with dissensions or differences of indi- 
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others. 
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